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Introduction: Theological context

Labels like Catholic or Protestant can be very eaiding. They place
us where we don’t belong: Christ was not a ClamstLuther was not
a Lutheran, Wesley was not a Methodist and Calhas not a
Calvinist. But Calvin, in contrast to Wesley andher, should not be
credited or blamed for founding any particular GiurThere are no,
or if there are, there should not be, any Calvi@istirches. Reformed
Churches world wide, currently numbering 80m ansisay the
largest of Protestant and Anglican communions, atyowledge
their debt to Calvin, but need not regard him && ttounder. Calvin
was not a Presbyterian. Though he advocated ebdgnesbyters he
also supported episcopacy. Karl Barth concedednhEs" century
Protestantism, Calvin acted like the successoPetdr in Rome, a
pope! Anglicans, Presbyterians, Congregationalists, Elies of
Christ, Disciples of Christ etc should acknowletigeinfluence but at
their wisest have never felt under an obligatioagoee with
everything he said or did. Calvin’s writings do hatve the same
dominating influence as Luther’s writings on Lutiies and the
Wesley’s sermons and even more the Wesley hymmseathodists.

! Karl BarthAd Limina Apostolorum, An Appraisal of VaticaretiRichmond, John
Knox, 1968, 49



[If any wish to pursue this argument, a good plackeegin is with the
lectures a Reformed theologian dared to give irLtiteeran
University of Gttingen in 1923, Karl Bartihe Theology of the
Reformed Confessidfislohn Cotton set the tone for us when he
advised that we follow Calvin no further than hédwed Christ. The
distinction is fundamental. Is it my task as a €lmin preacher to
proclaim Christ or to defend a confessional staageCalvinism?
Calvin was a Catholic. Like all the $@&entury Reformers he was
baptised and brought up and destined for officghat we now
specify as the Roman Catholic Church, to distingiisr from ‘the
one holy, catholic and apostolic Church’ of the EBemical Creed of
381, the Church we hope we all belong to. He di€a#holic in so far
as he was never excommunicated, though Beriedimtthe Pope, or
Selderhuis, try to argue that he was denied a @iatburial’ when he
died in 1564. No one knows where he is buried. f@iely not
beneath the Reformation monument in Geneva. Thidovoave
horrified him]. Calvin belongs to us all! I ask i®pman Catholic
friends to treat him like Hans Kiing, but more goasiy! Calvin, like
King may have ‘Protestant tendencies’, but aftgreRimmhn XXII|
and Vatican Il he would wish to write and tell as,Kiing has, ‘Why
| am Still a [Catholic] Christian’ [Kliing 1987,2005pbr compare
Barth’s last ecumenical address to ‘Dear Cathalat Reformed
Fellow-Christians’, written the night before hedfie

Historical Context.

Long before Calvin was born in 1509, some Christiaad been
deeply concerned about Church Reform. Possibly hiaglyalways
done so. Reform is a perennial challenge unlesdgbave, as many
do, that the Church is in essence a perfect sqocadtyglorious, with
no stain or wrinkle’- a reading or mis-reading @hesians 5.27. But
for the past 200 years before Calvin, there haa bleenands for
reform of the Church ‘in head and members’. A rniota volume

2 Karl Barth, The Theology of the Reformed ConfessEfdarrell L Guder, Judith J
Guder, Louiseville, Westminster John Knox 2002

® Philip BenedictChrist's Churche$urely Reformed, A Social History of Calvinism
New Haven, Yale University Press 2002; Herman de&&lis, John Calvin, A
Pilgrim’s Life, ET Albert Gootjes, Nottingham IVP, 2009, 10
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commemorating the Council of Florence 1438/9 daadword
‘reform’ had never been more frequently in use thetween 1378
and 14498, Results had been disappointing and in one casstious.
The Council of Constance in 1415 had executed #exiCReformer
Jan Hus after promising him safe conduct and ahfzaring. Could
Councils dominated by the Pope and his alliesumsted? The Fifth
Lateran Council 1512-17, held shortly before Lutherotest,
advocated various reforms but one might say delikér failed to
carry them out. Such failures prompted Luther'sytaic appeal to
the German Nobility: if the whole town is on firacathe mayor
refuses to act, it is the task of every citizepud out the blaz& They
also inspired appeals made by both Luther and C#&wia genuinely
free and ecumenical council. They had to wait Z&ryand all they
got was Trent and a host of anathema. The Coureyl longed for
was not held until Vatican Il in 1962.

Reforming Bishop?

There was not much hope in"Léentury Geneva of either the local
bishop or the popes promoting reform. Bishop Pideda Baume is
well described by the Roman Catholic theologiaexahdre
Ganoczy, as ‘a pawn of the Duke of Savode had once laid siege
to the city, not the best way for a bishop to wierids, and had
effectively been banished in 1533. He was laterevadardinal and
archbishop! ‘The city had substituted its own sovereignty tfoat of
the bishop’, says Naphy. But who was going to give leadershtpe
Church? Farel realised he was not up to the jolpud¢he fear of
God into Calvin and persuaded him to stay and tiedp
consolidation of the Genevan Reformation’. Thidefor the rest of
his life, with the exception of a few years exiteStrasbourg 1538-
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1989,Leuven Peeters 1991, 76 [Referenckuther Works is té-ortress, Philadelphia
edition 1966]
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44, 137

’ Alexandre GanoczyThe Young Calvifil966] ET Philadelphia, Westminster Press
1988, 106

® T H L ParkerJohn Calvin London J M Dent 1975, 55

® William G Naphy,Calvin and the Consolidation of the Genevan Reftiongd1994]
Louiseville, Westminster John Knox 2003, 25



1541, during which the Genevans rediscovered thaldanot manage
without him.

Reforming Pope?

It is impossible to be impartial about the Poplesntor now. But
there is an ecumenical consensus with John McNreliprmed,
Eamon Duffy®, Roman Catholic, J N D Kelly; Anglican, and
Richard McBrier?, RC, that there were no good, reforming Popes
during Calvin’s lifetime. McBrien goes in for Papalings:
Outstanding; Good or Above Average; and Worst Popabrin lived
through three of the worst. Julius I, 1503-1518. bfibed his way
into office and is described by McBrien as thetaesis of the
Apostle Peter. Leo X 1513-21 failed to apprecidenours for
Reform and instead provoked Luther’s revolt by atiing the sale
of Indulgences to build St Peter’s. Paul IV is ddxxd as
‘triumphalist to the core’ and anti-Semitic. Heded Jews into a
ghetto in Rome and insisted they wear distinctiwadgear. Hitler,
some sort of Catholtdfollowed his example. Clement VII 1523-1534
was illegitimate. Paul Il 1534-49 fathered fodeditimate children.
We might then have had a good ecumenical Popesigrimat
Englishman, Reginald Pole, but he missed electjoonz vote and
instead we got Julius 11l 1550-1555 who enjoyedtingy banqueting
and other sensual pleasures. It is hard to agréeeB@mon Duffy,
who must have turned a blind eye to all these, wieenoomments that
the Popes are ‘a crucial dimension of the storthefprovidential care
of God’, easier to agree with Barth who, accordmfis Roman
Catholic friend Hans Bng', saw merits in the Papacy but was
accustomed to say that he could not hear the whittee Good
Shepherd speaking from the Chair of Peter. Evgalftake an
Augustinian view that bad priests do not invalidateacrament, it

19 Eamon Duffy,Saints and Sinnerdlew Haven, Yale University Press 2006

1 J N D Kelly,Oxford Dictionary of the Pope©xford, Oxford University Press 1986
12 Richard McBrien, Lives of the PopeSan Francisco, Harper 1997

13 Klaus ScholderA Requiem for HitleET John Bowden London SCM 1989, 166.
Cardinal Bertram, on hearing of Hitler's deathinsted his priests to hold a
Requiem for Hitler.

* Hans King, My Struggle for FreedorBT John Bowden, London Continuum 2003,
131 ‘And by that he means Pius XII in particular’



must surely be the case that an unreformed angentant Pope is
unlikely to support a reforming movement. One gliemraf hope
emerges when Adrian VI instructed his Legate aClet of
Nuremberg, 1522 that blame for disorders in ther€inlay primarily
with the Curia. Now we are talking! And dare | attat Calvin was
more ‘catholic’ than the Popes!

The failings of the Bishop and of the Papacy gs@se credence to
Calvin’s argument with Cardinal SaddfetSadolet was
commissioned to urge the Genevans to return t€#ikolic Church.
Calvin’s Response [1539] was that Rome shouldldawlise! In a
less confrontational stance, Pope John Paul lledex inUt Unum
Sintthat for the current lack of unity, ‘people of batides were to
blame’, a point made thirty years earlier at Vatitla Nonetheless
says the Pope, the Church is preserved in the deghite ‘grave
crises which have shaken her’ and ‘the infidelityyome of her
ministers®®. And praise the Lord that this is so. But thereggome of
the thanks to John Calvin for what | call his ‘Gatb Reforms’ that
have benefited us all. 1 list four: Baptism, Eug$ia Ministry and
Conciliarism, including Vatican II.

Reform of Baptism

Calvin baptised but with two innovations: he expégbarents, or
particularly fathers, to be present at the bapt$mheir children and
for baptism to take place during a normal serwicehurch. Many of
us, in most traditions, take such innovations fanged. We now
know from local histories of Geneva such change®wstongly
resisted. Changes in popular piety and practiceiregopular
consent. Not all Genevan parents were happy withitCs reforms"".
Some travelled to Catholic cities to have theitdrien ‘properly’
baptised. Midwives continued to baptise the newhoprivate
homes out of respect of a popular fear, promotedulmyustine but
rejected by Calvin, that unbaptised infants woudtigo to heaven.

1> John C Olin, edohn Calvin, Jacopo Sadoleto, A Reformation Delatand
Rapids, Baker House 1976; SQNbrary of Christian Classics, Calvin Theological
Treatisesvol XXII, ‘Reply to Sadolet,219-256

8 Ut Unum Sint11; Unitatis Redintegratio 3.

7 Karen Spierlingnfant Baptism in Genevaldershot, Ashgate 2005



Calvin, unlike Barth, had no quarrel with infantd@iam but the
requirement that a parent be present was so tpéisbabe seen as
the first step in a life of discipleship and Churnbembership, not
simply as a sacrament that might operate regardfebe faith and
Christian nurture of the sponsors, including thegregation. Rome
now respects his arguments.

The Roman rites authorised in 1969 after the Sedatdtan Council
clearly involve parents and godparents and expechtto bring up
the child in the faith. The newly baptised is waham as a member of
Christ’s body, the Church. Calvin would be lesspgwagbout the
invocation of the saints. But just as he accepitatRome, despite
many errors, remained a Church because of baptizime would
surely welcome Rome’s ecumenical acceptance offialbaptised’
[Lumen Gentium 15]. In England we now have a Commo
Certificate of Baptism that is endorsed by mosti€hes including
the Roman Catholic Church.

Reforming the Eucharist

Although Calvin like other Reformers rejected thadd, as it was
then being celebrated, his intention was to pror@@smunion and
communicating in the Sacrament and institute a $elflvice of Word
and Sacrament every Sundayst I\VV/17/43]. Even though he failed
to convince the Swiss authorities and most Reforomemjregations
ever since, if parishioners communicate once a moneven once a
quarter this is still a 12 or 4 fold increase ondé&al practice. The
Mass had become a spectacle, albeit a sacrifite communal
meal. It looked to some like idolatry. There ismaed here to go into
all the painful details of arguments even amongRaormers about
the nature of Christ's preserteSufficient to say that, if today John
Calvin went to Mass in a Roman Catholic Church en@va, he
would notice and welcome tremendous reform. Thei&eis simpler
and in the language of the people. The Euchardealy related to

18 Recent studies include J Todd Billingalvin, Participation and the Gifbxford
University Press 2007; Christopher Elwodtie Body BrokerNew York, Oxford
University Press 1999; Brian Gerrishrace and GratitudeEdinburgh T&T Clark
1993; Graham Wardities of God_ondon, Routledge 2000.Earlier, Kilian
McDonnell, John Calvin,, the Church and the EucharBtinceton 1967



the Last Supper and the feeding of the multitudésifour key

actions of offering, giving thanks, breaking andrahng. Scripture is
properly honoured and expounded. The Cup hasfeséored to the
laity. Nothing is said about transubstantiation oAty two points
might a Reformed Churchman hesitate. One is apaimizocation of
the saints and the other, the reference to saefifit the matters have
now been so well rehearsed in dialogues as tomgelobe a barrier to
communion —I| speak here from personal experien€eimeva
whenever | have felt permitted to participate. Thtargical

Movement as part of the Ecumenical Movement hasdea
remarkable convergence in celebratidnn response to the WCC
Faith and Order documeraptism, Eucharist and MinistrdQ82,
drawn up by theologians from most churches inclgdie Roman
Catholic Church, even the Kirk of Scotland [Refodheoted a
consensus on the unique presence of Christ aridabeficial
character of the euchafi&t

Reform of the Ministry

Though this is a big subject and often crowds betdcumenical
agenda, it is possible to be briefer. Directly tlgb the establishment
of the Geneva Academy 1559 and indirectly by tralehge or threat
posed by Reformed teachers and preachers, Caljpacheise the
standard of ministry in both Roman Cathttmd Protestant
congregations. Catholic priests needed to be miaiteeacalibre of
Sadolet or Contarini if they were to respond coawigly to the
arguments, usually based on Scripture but alsoradifion, of Calvin
and his heirs. Even Geneva experienced a vast waprent in
episcope when Francis de Sales became bishopioteseé including
Geneva in 1602. Someone described as ‘a Calvsast he had

19 Max Thurian and Geoffrey Wainwright ed&aptism and Eucharist, Ecumenical
Convergence in CelebratioWCC Faith and Order Paper 117, Geneva WCC 1983
9 Max Thurian edChurches Respond to BEWbI 1,91 Geneva WCC 1986. Roman
Catholic response to BEM is in Vol VI 1988.‘In thext on the eucharist we find
much that we can agree with’, p25

1 Eamon Duffy Fires of Faith, Catholic England under Mary Tudsew Haven,
Yale UP 2009, 8,22- Thanks to an early alumnuseiGenevan Academy, Thomas
Bodley, we have the Bodleian Library in Oxforda¥+taught by Calvin and Beza.
Autobiography of Thomas Bodlég47, Oxford 2006, 38.



never met such a saint. He is indeed listedline Penguin
Dictionary of Saints

Contrary to a widespread notion, Calvin did noteabgo

episcopac$. Nor did he insist on his own Genevan version of a
fourfold ministry. Different patterns of ministryreerged in churches
Calvin influenced, including the Church of Englaamttl the Reformed
Church in Hungary which does have bishops. A featdihis reforms
that other churches have appreciated is that adrildElders assist
pastors both at the Communion Table, in governrardtin pastoral
care. You do not find in Calvin, as you do in Luthmuch emphasis
on the much misunderstood ‘Priesthood of All Betiess, better
phrased and more Biblically precise as the comm@sihood of the
faithful, or, as inBaptism, Eucharist anMinistry, M 1-6, ‘the

Calling of the Whole People of God’, but you dodfian emphasis,
strongly affirmed in The Churches of Christ tharéhshould be more
than one minister active in each congregationesadn the United
Reformed Church still needs to re-learn from ite@epartnership
with the Churches of Christ. Sad to admit, a ona maistry is much
more evident in Reformed congregations, not lea&eneva, than in
Roman Catholic congregations. But then Calvin wakia a

Catholic!

Complaints are sometimes voiced that Calvin wasordined. Who
could ordain him? The criticism if coming from Amgdns and
Roman Catholics is a little disingenuous. They krtbat if ordained
by fellow presbyters, his ministry would not beagnised by them.
Calvin was called and called again by the localpteand not
Imposed on them by Rome or some distant authanidiyree fiercely
defended his election on the basis of ScriptureTaadition. Calvin
himself noted Biblical precedents for ‘exceptiomahistries’-that of
prophets in the Old Testament and Paul’'s aposfi@stthe New.

Today’s Roman Catholics can make a case for thed &ection of
bishops. Their cry is resisted in Rome. . Somehw®@\people of Basle

22 Jacques PannieCalvin et I'EpiscopaParis, Istra 1927; Alexandre Ganoczy,
Calvin Théologien de I'Eglise et du Ministéparis, Cerf 1964
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retained this right but in 1967 the Vatican soughdbolish this and
centralise all appointments. The Swiss theolodtans Kiing
[Disputed Trutl24] defended this tradition and was strongly
supported by his good Reformed friend and citizeBasle, Karl
Barth. Popular election of Church leaders is auvieabf Reformed
Churches everywhere but it can claim to be as niatholic as
Reformed?® As Calvin noted in hinstitutesl\V/4/11

The freedom of the people to choose their own lpshveas long
preserved: No one was to be thrust into office wias not
acceptable to all. It was therefore forbidden at@ouncil of
Antioch that anyone be introduced upon the peopéenst their
will.

He claims support from Luke in Acts and from lafeadition as
found in Cyprianinst1V/3/15, Augustine, Theodoret and Latst
IV/4/11-12. Antioch was in 341.

Councils, Collegiality, Consensus, Reception and @¢r
Unresolved Issues

My argument so far has been that Calvin’s reforfri8aptism,
Eucharist and Ministry are not dismissed in Rom&éastestant
Innovations’ but have been accepted or ‘receivgdvatican Il, and
in the case of the Ministry in part by the Coumdillrent. At the risk
of a sweeping generalisation, could we not all agirat after Calvin
and Trent, the Roman Catholic Church was servdueltgr popes,
bishops and priests, both educationally and moth#y it had been
in his lifetime and the centuries before. Possilidy? a whole range
of related issues remain unresolved and unresaigednly in Rome
but also in Geneva and its Ecumenical Centre, cimeehof the World
Council of Churches, the World Alliance of Reforn@durches, the
Lutheran World Federation and various ecumenicahaigs.
Ecumenical Councils, Papal Primacy and Collegiakiyain
unresolved issues, not just for Roman Catholicddruhe whole
oikumene** And though a Roman Catholic, Alexandre Ganoczy,

23 peter NortonEpiscopal Elections 250-60@xford, OUP 2007
24 James F Puglisi, é@etrine Ministry and the Unity of the ChurdBollegeville,
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sensed the influence of Calvin on Vatican Il, inens an open
guestion as to whether that great Council has beenbeing
‘received’ and in what sense. Was it a reformingi@l, fulfilling
many of the hopes of the "1@entury Reformers or did it simply
reaffirm Rome’s self understanding? Pope Benedlinsélf seems
undecided?

The good news for Calvinus Catholicus is that tretrectural matters
remain open questions. They were not resolvedsififatime.

Calvin, like Luther before him, longed for an ecumeal council that
could resolve the points in dispute. All they g@smMrent and its
anathemas, a quarter of a century after Luthenss dippeal for a free
council and an open debate. Calvin was not the améto be
disappointed in Trent. Most of his Roman Cathaditofv
countrymen in France were too. In Calvin’'s acco&mnce sent only
two bishops to Trent, ‘both dull and unlearrf8dA century and a
half later, Jacques-Bénigne Bossuet 1627-1704tiomeBishop of
Meaux, was still asking questions about the legitiynof Trent.’

Bossuet is of special interest. He not only engagetumenical
dialogue, most notably with  that great philosepéind Lutheran,
Gottfried Leibniz 1646-1716, but was the leadinglgsman of what
became known as Gallican ecclesiology that wadeaingihg notions
of absolute papal infallibility right up to the deks on this issue at
Vatican | in 1870. Bossuet was the author of a &ation by French

Liturgical Press1999, an ecumenical response t@#pal EncyclicalJt Unum Sint
1995

> Matthew Lam and Mathew Leverinéatican I, Renewal within TraditigrOxford
OUP 2008;

John W O MalleyWhat Happened at Vatican ICambridge Mass, Belknap Press
2008

26 Ccalvin Antidote to the Council of Trentheodore Casteel, ‘Calvin and Trent’
Harvard Theological Reviedanuary 1970

2" For most of the following | am indebted to Rich&€Costigan SThe Consensus of
the Church and Papal InfallibilitpWwashington DC, Catholic Univ of America 2005;
Margaret O’'GaraJriumph in Defeat; Infallibility, Vatican | and thérench Minority
Bishops Washington DC, Cath Univ America 1988; Owen ChigéyFrom Bossuet
to NewmarCambridge 1957; Louis B Pascoe@urch and ReforpBishops,
Theologians and Canon Lawyers in the Thought afr@ié Ailly Leiden Brill 2005
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bishops in 1682 that the judgments of the Pop@alseirreformable
when they have the support of the ‘consensus ofthech’. The
minority at Vatican I, most of whom were not Francejected the
notion that of itself and without the consent & thhurch, the
decisions of the Pope are infallible.

| find it fascinating that that great 2@entury ecumenist, Yves
Congar, once described Bossuet and the views aoilsagues as
‘Gallicanisme presbyterianiste’. Alas for my argurjeCongar was
thinking Biblically rather than of Reformed Preskyans!
Gallicanism reflected the views of French presks/tBut it might
also reflect Calvin’s influence or the fact thatvdahad, like Bossuet
and company, learned much from Medieval conciliaii&e the
French Churchmen, Pierre d’Ailly 1351-1420 and Jéanson 1363-
1429. Calvin believed in collegiality and conciltgrand his main and
repeated objection to the Papacy would not havéeapm Pope John
XXIII' who called for a Council but did apply, ande&s apply, to any
form of papal tyranny or arbitrary rule.

The issue is not just ecclesiastical. Rome, frdReformed
perspective, had a bad record of supporting or coimd) 20" century
dictatorships, especially in Europe and Latin Amefi Calvin's
sympathies, by contrast, were opposed to any férabsolute one-
person rule and in favour of a mixed polity of Bvegacy tempered by
democracylpst1VV/20/8]. A few gquotations and a few references
must serve as illustrations of these claims.

Papal tyranny
This is the very height of imperiousness for ona rtiwaset
himself up as judge of all, and suffer himself bey the
judgmentof none. But what if he exercise tyranny over
God’s peoplenstIV/7/19

’For Chile and Pinochet see William T Cavanauigtiure and the Eucharist,
Oxford Blackwell 1998; for Hitler see Klaus SchaldeRequiem for HitleET
London SCM 1989
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Conciliarity
Men'’s fault or failings causes it to be safer armren
bearable for a number to exercise government,adhiey
may help one another, teach and admonish one anothe
and if one asserts himself unfairly, there may bbeimber
of censors and masters to restrain his willfuliass
1\VV/20/8

We indeed willingly concede, if any discussion esigver
doctrine, that the best and surest remedy is synad of
true bishops to be convened, where the doctriresae
may be examined. Such a definition, upon which the
pastors of the church in common, invoking ChriSgsrit,
agree, will have much more weight than if each one,
having conceived it separately at home, shouldhtédao
the people Inst 1\V/9/13

Calvin’s Concern For Unity

Calvin took part in five or six Protestant—Cathdliolloquies and to
his dying day longed for a more Ecumenical Couthah that
experienced at Trefit His conviction about unity is movingly
expressed in his letter to Archbishop Thomas Crantib2] in
England:

‘the members of the Church being severed, the bhedy
bleeding. So much does this concern me, that, ddugdof
service, | would not grudge to cross even ten seased be,
could I be of any service®

Calvin is critical of Church leaders who preferitrmvn private peace
and who are indifferent to the ‘safety and pietyla [whole]
Church’. In a later letter, he scolded Cranmerbi@ng too half

Y Theodore Casteel, ‘Calvin and Treffarvard Theological Review3 1970; Basil
Hall, “The Colloquies between Catholics and Pratetst 1539-41’Humanists and
ProtestantsT&T Clark 1990; John T McNiellUnitive Protestantism, the Ecumenical
Spirit, London Epworth 1964

30 John CalvirLetters of John Calvin, Selected by Borfeinburgh, Banner of Truth,
1980, 132-,140
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hearted in his reforms. Hence the emergence of naglieal Reform
Movements in England with Thomas Cartwright, Jolwe® and Co,
my ancestors in what Bernard Lord Manning calledh@dox
Dissent®".

Provisional Churches

Calvin, like Luther before him and Wesley after hsought to reform
the Church he knew, not create a new church. Iaphe&escription
by Basil Hall, he sought to restore an old paintiigch over the
years had become disfigured by grime and varnidhithful to his
legacy, Reformed Churches today see themselvgs@ssional
Churches’, a point readily conceded in the Angh€aformed
International Dialogue 1984, and by the great Reéat theologian
Karl Barth. But if really faithful to Calvin’s comens, we should go
on pushing for the reform of Rome.

Half the world’s Christians are Roman Catholicse Dither half
might appear like branches splintered into a myofadompeting
sects. Rome has a structure of unity that not éve®rthodox can
match and which the World Council of Churches mai@slaim to
express. But if Rome holds together half the warldhristians, she
alienates the other half. Hence my argument tHatmeof Rome is
essential for unity. Indeed, | am attracted by atgtion | can not
locate: ‘the goal of the Ecumenical Movement isiea with Rome,
but not with Rome as she now is’.

People of the calibre of Calvin are God’s gifthe twhole Church.

Had he lived 400 years later, he would have bgagridus,not just an
Observer at Vatican Il. The whole Church needs$omplease, if you
will, accept him as a Catholic. Any lesser titlgust an excuse for
ignoring him on this, his 500Birthday. There is also a good case for
saying with Bartff that there is no past in the Church, Calvin i sti

31 Bernard Lord Manninggssays in Orthodox Dissehondon, Independent Press
1939

32 Karl Barth, Protestant Theology in the Nineteenth Cenfa852], ET New

Edition, London SCM 2001, p3heology of John Calvif1922] ET Grand Rapids
Eerdmans 1995, p4 ‘the historical Calvin is thenlivCalvin’ who still wants to speak
to us.
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with us:

As regards theology, we cannot be in the Churchowuit taking
as much responsibility for the theology of the sfor the
theology of our present. Augustine, Thomas Aquiha#her,
Schleiermacher and all the rest are not deadvaagli They still
speak and demand a hearing as living voices, atysas we
know that they and we belong together in the Church
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